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Veṅkaṭeśvara - Origin of the Deity According to the Purāṇas 

 

Dr. Sriram Narainswamy Iyer, 

Faculty, Bhaktivedanta Research Centre. 

One of the most celebrated and worshipped forms of Viṣṇu is that of Veṅkaṭeśvara or Veṅkaṭācalapati or Bālājī, 

the presiding deity of the sacred mountain Tirumalā at Tirupati. The worship of Veṅkaṭeśa occupies a great 

significance in the Kali-Yuga as vouched by the Purāṇas. A traditional verse states that Viṣṇu manifested himself 

as Varadarāja in the Kṛta-Yuga, as Raṅganātha in the Tretā-Yuga,as Jagannatha in the Dvāpara-Yuga and 

Veṅkaṭeśa in the Kali-Yuga, referring to the advent of the arcā forms enshrined at Kāñcīpuram, Śrī Raṅgam, Purī 

and Tirupati respectively1. Yet another verse referring to the various avatāras of Viṣṇu  as the pratyakṣa-devatas 

during the different yugas, states that Veṅkaṭeśa is pratyakṣa-devatā of the Kaliyuga2. The  sacred mountain is 

known by various names such as Śrīśaila (Sanskrit equivalent of Tirumalā), ŚeṣaŚaila, Tīrthādri, Puṣkarādri, 

Vṛṣādri, Kanakādri, Nārāyaṇādri, Vakuṇṭhādri, Siṁhācala, Añjanādri, Varāhādri, Nīlagiri, Śrīnivāsagiri and 

Ānandādri after several incidents that are believed to have taken place during several eons.  Of these, the Bhaviṣya-

Purāṇa enlists the principal names of the mountain as Vṛṣādri, Añjanādri, Śeṣāśaila and Veṅkaṭācala in the Kṛta, 

Tretā, Dvāpara and Kali yugas respectively3. Śrīnivāsa, the deity is named Veṅkaṭeśvara after the sacred mountain. 

The Brahmāṇḍa and Bhaviṣyottara Purāṇas explain the word Veṅkaṭa as ‘that which destroys sins’, where ‘veṅ’ 

refers to sins and ‘kaṭa’ to its burning”. The Varāha-Purāṇa, on the other hand explains the word as ‘the union of 

immortality and opulence’  ‘veṅ’ implying immortality and ‘kaṭa’ as opulence. The Lord is also known  by names 

such as Śeṣādrinātha, Śrīśailanātha, Vṛṣādrīśa etc, after the other names of the mountain. Veṅkaṭācala is also one 

of the 108 Divya-deśas glorified in the hymns of the Āḷvār saints. Speaking of the greatness of the deity, the 

Bhaviṣyottara-Purāṇa declares, “Veṅkaṭācala is verily Vaikuṇṭha, the river Suvarṇamukharī is Virajā, the 

transcendental river and Vāsudeva i.e Veṅkaṭeśa is  the consort of Lakṣmī (Vaikuṇṭhanātha)”4 

It must be noted that the Puranic texts speak of several manifestations of the Lord  in the sacred mountain during 

different eons. The first manifestation of Śrīnivāsa, according to the Brahma-Purāṇa is said to have taken place 

in the first Kṛta-Yuga of the Brahma-Kalpa on the Ekādaśī day of the month of Bhādrapada under the Śravana 

asterism in response to the prayers of Brahmā and other Gods5. Other descents of the Lord include his 

 
1 कृते वरदराजस्तु त्रेतायां रङ्गनायकः। द्वापरे त ुजगन्नाथः कलौ वेङ्कटनायकः॥ 

 
2 कृते तु नरस िंहो भूत्त्रेतायािंरघुनन्दनः। द्वापरे वा ुदेवश्च कलौ वङे्कटनायकः॥ 

 
3 कृते वषृाद्रिं वक्ष्यन्न्त रेतायामञ्जनाचलम।् द्वापरे शेषशैलेतत कलौ श्रीवेङ्कटाचलम॥्  

(Bhaviṣyottara-Purāṇa. Veṅkaṭācala-Māhātmya.I.37) 

 

4 सुवर्णमुखरी नाम नदी सा ववरजा नदी। वैकुण्टो वेङ्कटवगररवासुदेवो रमापततः॥  

(Bhaviṣyottara-Purāṇa. Veṅkaṭācala-Māhātmya.IV.23) 

 

5 इत्थमात्मभुवः कल्पे हादाम्भोजभुवो हरेः।आदौ कृतयुगे जम्बूद्वीपे भारतवर्णके॥  

  गङ्गाया दक्षिर्े भाग ेयोजनानां शतद्वये। पञ्चयोजनमाते्र त ुपूवाम्भोधसे्तु पक्षचिमे॥ 

  मास ेभाद्रपदे ववष्णुततथौ ववष्णुसमविते। क्षसद्धयोग ेसोमवारे वगरौ नारायर्ाह्वये॥ 

  स्वावमपुष्कररर्ीतीरे पक्षचिम ेभूत्यपक्षचिमे। वनृ्दारकार्ां वनृ्दैस्तु प्रार्थणतो लोकरिकः॥ 
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manifestations to grace Agastya, Śeṣa, a king named Śaṅkha etc,. However the most popular of all his descents 

and the one closely connected with the present day rituals and festivities at Tirumalā is that which is known to 

have taken place in the present eon, i.e the 28th Kali-Yuga wherein the celebrated wedding of Padmāvatī and 

Śrīnivāsa is mentioned to have taken place. This account is described in the Varāha and Bhaviṣyottara-Purāṇas, 

albeit with slight variations. Exhorted by the assembly of sages, Bhṛgu had resolved to visit the abodes of Brahmā, 

Śiva and Viṣṇu to test their virtues. Finding the defects in the form of ignorance and anger in Brahmā and Śiva 

respectively, Bhṛgu reached Vaikuṇṭha where he found Viṣṇu reclining on his serpent bed and in anger struck him 

with his foot on his chest. Although Viṣṇu received the sage with due respects, Lakṣmī, enraged by the sage’s act 

of striking the chest of Viṣṇu, her abode, left Vaikuṇṭha and resided at Karavīrapura (Kolhāpur) on the earth. In 

his search for Lakṣmī, the Lord resolved to reside at Veṅkaṭācala, awaiting his reunion with Lakṣmī and chose an 

ant-hill as his abode. The local king who was amused to find the milk of his cow mysteriously flowing at the 

mouth of the ant-hill wherein Śrīnivāsa was meditating, raised his axe in anger to strike the cow. Śrīnivāsa, out of 

his compassion for the cow, bore the assault upon himself. In his pursuit of herbs to heal his wounds, Śrīnivāsa 

met Varāha, the presiding deity of Veṅkaṭācala who assented to his stay in the sacred hills and in return, Śrīnivāsa 

promised that the devotees visiting his shrine in future, would first offer their respects to Varāha.  Varāha sent 

Vakulamālikā as a nurse to attend to Śrīnivāsa. Vakulamālikā in her previous birth was Yaśodā who was promised 

by Śrī Kṛṣṇa that, in her next birth she would receive the fortune of witnessing his wedding6. Then, the region was 

ruled by a king named Ākāśarājā who remained childless for several years and had resolved to  perform a sacrifice 

for progeny. The king found a female child in a thousand petalled lotus as he ploughed the surface of the earth for 

the sacrifice and named her Padmāvatī. He was also shortly blessed with a son. Padmāvatī was none other than 

Vedavatī, the daughter of a sage who had impersonated as Sītā and stayed in Laṅkā as Sītā was under the care of 

Svāhā, the wife of Agni. During the Agniparīkṣā which took place after the killing of Rāvaṇā, two Sītās emerged 

and Śrī Rāma, identifying his consort enquired about the other woman, to which Sītā, having narrated the 

happenings, exhorted Śrī Rāma to accept her. Reiterating his resolve of fidelity (Ekapatnīvrata) towards her, Śrī 

Rāma promised to grant her desire in the 28th Kali-Yuga7. During one of his hunting expeditions, Śrīnivāsa met 

Padmāvatī who was gathering flowers and fell in love with her.  The Purāṇas further narrate how the mutual love 

grows between the couple culminating in the celestial wedding that took place on  on the Daśamī day of the bright 

fortnight of the month of Vaiśākha which is  celebrated every year till date 8. Yet another incident mentioned in 

 

  आववर्णभूव भगवान ्श्रीवनवासः परः पुमान॥् (Padma-Purāṇa. Kṣetra-Kāṇḍa. XXXIII.123-126) 

 

6 तस्ाः प्रीत्यै वासुदेवो ह्यष्टावविं श ेकृते युगे।आववभूणय यशोदाय तेर्कैगुणर्कमणतभः ॥  

कीडन्नास्ते जगद्योवनः वनदर्ोऽपीचवरोऽवप ि ।दैत्यानां वञ्चनायैव सुरार्ां मुविहतेवे ॥  

स्वभिानां वहताथाय ववरिान ववशेर्तः।मुविमापादयन ्देवः क्रीडते प्राकृताऽकृततः ॥  

इयेव ेकरर्ादेव यशोदा वकुलऽभवत ्।सा कररष्यतत कल्यार्िं  हरेवेङ्कटनाक्षसनः ॥  

(Bhaviṣyottara-Purāṇa. Veṅkaṭācala-Māhātmyaṃ V. 42-45) 

 

7  एकपत्नीव्रतिं  मेऽद्य कृतिं  जानाक्षस भावमवन । द्वापरेऽङ्गीकरोमीतत र्हूनां वरदो यतः ॥  

   तव वाक्यिं  कररष्यावम त्वष्टावविं श ेकलौ युगे । तावदेर्ा ब्रह्मलोके ब्रह्मर्ा पूक्षजता भवेत ्॥  

      (Bhaviṣyottara-Purāṇa. Veṅkaṭācala-Māhātmyaṃ VIII. 67-68) 

 

8 मा कुरुष्वात्र सन्देहिं  कन्याथण परुुर्ोत्तम । वैशाखशुक्लदशमीभगृुवारे शुभ ेवदवै ॥ 

र्न्धुतभः सह सम्प्राप्य मामुद्धतृ्य गर्ैः सह । हरे्र् पाणर्ग्रहर्िं  कतणव्यिं  मे मनोगतम ्॥  

(Bhaviṣyottara-Purāṇa. Veṅkaṭācala-Māhātmya. IX. 171-172) 
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the Purāṇas is about debt borrowed by Śrīnivāsa from Kubera, which the former promises to repay along with 

interest within thousand years after the marriage9. Purāṇas further mention of the battle between Vasudāna, the 

brother of Padmāvatī and Toṇdamān, her uncle after the death of Ākāśarājā in which Śrīnivāsa allies with his 

brother-in-law and the terrible battle is ended when Śrīnivāsa is injured by the attack of his devotee Toṇdamān. 

Then, Śrīnivāsa, unwilling to stay at the abode of his in-laws, requests Taṅdamān to build an  abode for him on 

the Śeṣācala on the Southern bank of Svāmipuṣkariṇī, where the temple stands now. The Purāṇas also mention 

that Toṇdamān in his previous birth was a devotee named Raṅgadāsa, an attendant of sage Vaikhānasa who once 

failed to discharge his duty of preparing garlands for the sage’s worship of Viṣṇu at the appropriate time, since 

his mind was momentarily overcome with lust. He was ashamed and remorseful when the sage enquired about 

the reason for his delay. Then, the Lord comforted Raṅgadāsa that it was under the influence of his māyā that he 

was deluded and was blessed with a boon that in the next birth he would be born as a king who would construct 

the great temple10. The descent of Śrīnivāsa in Kali Yuga was therefore to grace Yaśodā, Vedavatī and Raṅgadāsa, 

bearing testimony to the Purānic statements on Veṅateśvara as the pratyakṣa-devatā of Kali Yuga..   

The image of Veṅkaṭeśvara is generally depicted with four arms with the upper right and left hands holding the 

cakra (disc) and śaṅkha (conch) respectively. The normal right hand is downward facing, pointing towards the 

feet of the Lord, while the normal left hand is placed on his waist, as if suggesting that the devotees are drowned  

in the ocean of material existence only up to their waist. The chest bears the distinguishing marks of Viṣṇu viz., 

the Śrīvatsa and Lakṣmī11. The image sports a typical conical crown and round ear-rings and is characterized by 

 
 

9 ऋर्ग्राही श्रीवनवासो धनदायी धनेचवरः ॥  

अस्मत्कायणवनवमतिं  त ुकल्यार्ाथं कलौ युगे ।वैशाख ेशुक्लसप्तम्यां ववलम्बे िैव वसर े॥  

वनष्कार्ां राममुद्रार्ां लिाणर् ि ितुदणश।द्रव्यिं  दत्तिं  धनेशेन वदृ्तधग्रहर्करर्ात ्॥  

सवदृ्तध वदत्सता मूलिं  स्वीकृतिं  िक्रपाणर्नावववाहवर्णमारभ्य सहस्रान्ते धन पनुः ॥  

दातव्यिं  यिराजय श्रीवनवासेन शाङ्णवगर्ा।एकः सािी ितुवणक्त्रो वद्वतीयस्तु वत्रलोिनः ॥  

ततृीयोऽचवथराजस्तु वेतत सवणवमदिं  दृढम।् इत्येतदृर्पश्नतु श्रीवनवासोऽणलखव्यम ्॥  

(Bhaviṣyottara-Purāṇa. Veṅkaṭācala-Māhātmya.XI.120-125) 

 

10 लज्जया वकिं  रङ्गदास ! मया त्विं  मोवहतो ह्यक्षस । न तावक्षज्जतकाभस्त्विं  धीरो भव महामते ! ॥  

   गन्धवणराजवद्राजा भववताऽक्षस महीतले । तत्र भुक्त्वा महाभोगान्भविमान्मवय सवणदा ॥  

   प्राकारिं  ि ववमानिं  ि कारवयष्यक्षस मे तदा । तत्र मुवि प्रदास्ावम प्रीत्या परमया युतः ॥  

   अत्रैव कुरु सेवां त्वमाशरीरववमोिर्ात ्। मद्भिानां सकामानामेविं  मुविभणववष्यतत ॥  

   इत्युक्त्वा भगवाविष्णुः पुननवाि वकञ्चन । श्रुत्वा तद्रङ्गदासोऽवप िकाराऽराममुत्तमम ्॥  

(Varāha-Purāṇa. II. 9.43-47) 

 
11 ऊर्ध्वै हस्तौ यदीयौ  ुरररपुदलने बिभ्रतौ शङ्खचके्र 

    ेव्यावङ्री स्वकीयावसभदधदधरो दक्षिणो यस्य पाणणः । 
   तावन्मारिं भवान््धिं गमयतत भजतामूरुगो वामपाणणः 
   श्रीवत्त् ाङ्कश्च लक्ष्मीययदरुस  ल तस्तिं भजे वेङ्कटेशम ् ॥ 
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a conspicuous Ūrdhvapūṇdra. It is noteworthy that the general iconography, of Veṅkaṭeśa, devoid of the 

distinguishing vaiṣṇava marks bears resemblance to the iconography of Hariharamūrti. There seems to have been 

some controversy regarding the identity of the image leading to disputes between the Śaivas and the Vaiṣṇavas, 

with both sides asserting the image to be of their respective deities.  The dispute certainly was put to rest by the 

times of Rāmānujācārya. Prapannāmṛta, a biography of Śrī Rāmānuja mentions that in his efforts to resolve the 

dispute, Rāmānuja had entered into an understanding with the Śaivas to seek the validation of their respective 

claims by the deity itself by placing in the sanctum sanctorum the vaiṣṇava signs of śaṅkha-cakra as well as the 

Śaiva insignia such as the śūla and ḍamaru with the doors closed. The next morning the deity was found holding 

the śaṅkha and cakra. The text further states that Rāmānuja by installing Lakṣmī , the distinguishing trait of Viṣṇu 

on the chest of the image had settled the dispute forever and instituted the procedure of formal worship12. There 

seems to be some truth about the the ambiguity over the identity of the image and the consequent controversy 

since the Purāṇas clearly refer to the absence of the śaṅkha and cakra.13 The Purāṇas ascribe the absence of the 

divine weapons as a commemoration of the Lord offering his divine weapons to king Toṇdamān during one of his 

battles. 

There are several Veṅkaṭeśvara temples not only across Bhārata, but also across the globe where generally the 

iconography of the principal deity of Tirumalā is replicated. It is interesting to note that the deity, Oppiliappan, 

the form of Viṣṇu enshrined at  Oppiliappan temple near Kumbhakoṇam in Tamil Nadu, also regarded as the elder 

brother of Veṅkaṭśvara of Tirumalā is iconographically the same as the deity of Tirumalā. 

 
 
12 Prapannāmṛta. XXXVI 
 

13 पद्मावतीं ववशालािीं भगवानात्मविक्षस। अररशङ्खववहीनोऽसौ कवटन्यस्तकरोत्तमः॥ 

   दशणयन ्पाणर्नैकेन दक्षिर्ेन वरृ्ाकवपः। पादपद्मिं  सरुाराध्यिं  गततञ्च परमां नरृ्ाम॥् 

                                                        (Bhaviṣyottara-Purāṇa. Veṅkaṭācala-Māhātmya.XIV.82-83) 

 

   वरिं  वरय भदे्रतत देवो राजानमब्रवीत।् मयायुधप्रदानस् ख्यात्य ैदेवोत्तम प्रभो॥ 

  अिावर्म्बे क्षशलावर्म्ब ेिक्रशङ्खौ न धारय। ।।। ।।।।।।।।।।।।। ।।।। । ।।।। ।।।।।। ।।।  

   इतत सम्प्रार्थणतो देवो न दधार पुनचि तौ ।अदृचयौ ततष्ठत्तचिोभौ पाचवणतः शाङ्णगधिनः॥  

   इत्येतत्कतथतिं  सव ंयत्पषृ्टोहिं  त्वयाऽनघ । सकारर्िं  िक्रदानिं  वकमन्यच्छ्रोतवुमच्छक्षस ॥ 

                                                                          (Brahma-Purāṇa. Veṅkaṭācala-Māhatmya. VII.45-67) 

 


